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Please Donate to Keep this Project Going!

Please help this project continue so that Torah Or and Likutei Torah will be
available to Jews around the world in the language they understand.

Please become a monthly donor of $18.

Please make yourself available to the Alter Rebbe, who wants his maamarim
to be available to every Jew in the world.

Please take 5 minutes and sign up online at
www.Donorbox.org/LearnChassidus to become a monthly donor of $18.

With these $18 a month, you will have the tremendous merit of having translated
the Torah Or and Likutei Torah, making it available to Jews all around the world,
and will receive the tremendous merit and blessings that come with that!

For additional sponsorship opportunities, or questions on the project, email me at
lessonsinlikutaytorah@gmail.com

Torah Or English translation project:

The original text of the maamarim with mmp1 and punctuation is presented side by
side with a phrase-by-phrase translation and explanation. The translation of the
text is in bold whereas the commentary is in regular font. The explanations of
general concepts that are not directly relevant to understanding the flow of the
maamar are in footnotes.

The Goal

The main purpose of this project is to enable the reader to learn the Likutay Torah
in the original. By learning the words, structure, and concepts of the maamarim,
eventually they should be able to learn it by themselves in the original.

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by the
Kehot Publication Society, a division of Merkos L’inyonei Chinuch Inc., and are
reprinted here with special permission. To purchase the original visit
www.Kehot.com.

I would like to thank: Kehot for permission to use the text of the maamarim, the
administrator of the 7pun 70 P> project for helping with the mmp1 and
punctuation, to see any Maamar from Torah Or/Likutay Torah with m71 go to his
website www.ChassidutBehirah.com, to R’ Baruch Katz for creating and
managing the website, and Rabbi Yitzchok Miller for editing.
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“Planting Mitzvos”
(X) Chapter 1

91 Yy ,2py? WAW? mIRAR” “Yaakov’s family who arrived
(0, myr) "9y [in Mitzrayim] took  root, and
7 77" from that Yisroel flourished and

blossomed...” (Yeshaya 27:6)

This verse in Yeshaya is describing the entry of the Jewish People into Mitzrayim
(Egypt). It describes them with the name “Yaakov,” with the analogy of a plant
taking root in soil. When the Jewish People grew numerous and were eventually
redeemed, they were like the plant that after taking root in the ground, it blossomed
and flourished. When they flourished, they are described as “Yisrael.”
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The maamar will explain the analogy of a seed taking root in the ground and
blossoming, and the concept of Exile and Redemption:

nrma mJ’ZWU '[T:[I'? 7MY 137 We need to understand the
OMyn nXn/Y oA connection between taking root
T TP T T and entering Egypt.

‘MK T (), myw?) NI IT The  verse  says, “So  says

3 HXA 77¥IM 2Py IXM2 Hashem: Who created you,

. C Yaakov? Who formed vyou,
Yisroel?” (Yeshaya 43:1)

M DAYY KITPN2 YT MK" The  Midrash  on  this  verse
Oy ‘mjwn SRR 2pYT 7982 comments: “Hashem asked the

o - S we  world, ‘Who created you?
R A A R LR Yaakov created you, and Yisroel

~""71‘..<'1W? formed you, as it says, ‘Yaakov
created you, Yisroel formed
you.’” (Vayikra Rabbah 36:4)

The simple meaning of this Midrash is that the world was created in the merit of
the Jewish People and their Torah and Mitzvah observance. (See Yefai Toar on the
Midrash there, and further in this maamar.)

NI APYRY T PANY MY We need to understand: Why
- T NK) 5%1ip11y axma  regarding the name Yaakov it

51 KT 9K NPMa NOM says “create,” and regarding the
' CrEe T =~ name Yisroel it says “form?”

PIPYINITAN The concept of Yisroel s
superior to the concept of
Yaakov, so creation should come
from Yisrael and formation
from Yaakov?

In the creation of the physical world from the Divine world of Atzilus (Emanation),
there are three descending stages: Beriah-Creation, Yetzirah-Formation, and
Asiyah-Action. Beriah is the initial stage of creation directly receiving from
Atzilus; Yetzirah receives from Beriah, and Asiya receives from Yetzirah, which
in turns is expressed in our physical world. We see that Beriah is higher than
Yetzirah.

The Jewish People are called by two names, Yaakov and Yisrael. Yaakov
represents the way soul descends into the body and the material world and fights
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to transform them into holiness. Yisrael represents the source of the Jewish People
in Divinity, where they transcend the spiritual limitations of this world.

Since Yisroel is a name showing on a higher dimension of the Jewish People, it
should have been associated with Beriah-Creation, the highest level of the creative
process, and the name Yaakov, which shows on the lower dimension of the Jewish
people should have been associated with the lower level of Yetzirah-Formation.
Why does the verse connect Yaakov to Beriah and Yisroel to Yetzirah?

DAY AT DT T N
"oy DT 7w K
J(Xv,10M27)

MK NINAYT NKM2 noom
IRIPIW OXIL? Mwa - MR
(3,2 ) NIY NI "MK
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?"MNRIAN NWKY" NS

MoyNnY XIANT 1Y XN M ,0N
(&5

*0OIW 1712 MK NiyRa %y ,man
7K7WMm 10K 730 U7 nrma
27 ,Niyn AR 92 0R7 1Y
KW RIT 97000 - 77970 Myn

IR 72

It is known that the soul
descends into this world for
“Doing the Mitzvos ‘today’ [i.e.,
in this physical world].” (Devarim
7:11)

The purpose for the Creation of
the worlds is described as
“nwxna-For the First,”
meaning, for the sake of Yisroel,
who are called “nwxa-First,”
as the verse says, “Yisroel is
sacred to Hashem, the “nywxn-
First” of His grain.” (Yirmiyah
2:3)

We need to understand, what
does this have to do with Yisroel,
in what way are they considered
‘the first of His grain?’

Also, what is the idea of ‘grain’
regarding Hashem?

Now, regarding mitzvos, the
Zohar says that they are like
garments, and every Jew has to
fulfill all the 613 mitzvos, aside
from the mitzvos that the king

(I 1113 1022 "pIYM0Y"T WTip Tman2 nua o) ®
(TR 52 1291 W25 DMaY 0w ame o rony) ¢
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fulfils on behalf of all Jewish
people.

All of the mitzvos must be
performed by everyone, and [if
not performed in a person’s
lifetime then] it must be done
during different incarnations or
fulfilled through  becoming
incorporated as part of a
different soul, [for example the
soul of a Kohen or Levi who have
specific mitzvos that other Jews do
not have], in order for the soul to
become clothed in all the 613
mitzvos [garments].

And if one mitzvah is missing,
then one garment is missing.

Now, by doing mitzvos, a
garment is created in the lower
Gan Eden, and by having
kavanah during mitzvos, a
garment is created in the upper
Gan Eden. Therefore, Moshe
requested to enter the Land of
Israel, in order to fulfill the
mitzvos which require being
there.

In the Gemara [at the end of
Maseches Sotah (46a)] regarding

DI¥N AN DY mive) °
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the Eglah Arufah (a calf brought
as atonement for finding a
murdered Jewish body), the Sages
compared the actions of mitzvos
to fruits, saying that the
murderer caused his victim “to
be unable to bear fruit.”

The Gemara questions what
“fruits’ is it referring to. If you
answer that ‘fruits’ means
‘children,’ then finding a corpse
of an older man or a eunuch
would not require an Eglah
Arufah for atonement. But the
Torah does not differentiate.
Rather, what are the ‘fruits’
referring to here? They are the
‘mitzvos.’

When a dead body of a killed Jew is found outside of a city, the elders of the nearest
city need to bring atonement for not ensuring that no traveler would leave their city
without an escort. The atonement was to bring a calf that never had children and
break its neck in a valley that the ground cannot produce crops. The reasoning
given is that the killer didn’t allow this victim to produce ‘fruits,” therefore we kill
a calf in an unfruitful area. Which ‘fruits’ does every Jew produce, regardless of
age or situation? Performing mitzvos.

(20, yuim) AN P08 W7 19
DOMWK" "o 1RTY7 07 W
(3,29 mywr) " 0M 93 Sy W
XY M - e NPTy Y

YN DA NYRT Yy

9" MR MmO DR A
19 N7 XITTY12 WATRT MK

Similarly, the verses say, “Sow
righteousness for yourselves,”
(Hosheia 10:12); “fortunate are
you, who sow by all waters,”
(Yeshaya 32:20); “for he who
sows  righteousness, causes
salvation to sprout forth,” (Daily
Shachris Prayers). Thus, we see
that the Torah refers to mitzvos
with the term ‘sowing.’

Now, in order to understand all
this, our Sages say (Midrash
Tanchuma, Naso), “Hashem
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Sominnpna . desired to have for Himself a
' " dwelling in the lower world.”

T PV 12 ANK TR IM Seemingly it is  difficult to
ST ME AR YY" kST gr understand  the idea of this

- ‘dwelling.” For, (as it says in the

. b h
nx "mfm (13 23 ) 2 njm Zohar) “There is no place devoid
[ Nb’? ARYINTNRIDMYT  of Him,” and the verse says, “Do

I not fill the heavens and the
earth?” (Yirmiyah 23:24)

Since Hashem is everywhere all the time, in what way does He ‘dwell’ in a specific
place more than any other place?

NIPM2 MM W WY 137 )X However, there are two levels:

53 :;'m' nyrm ,"[173"73] 53 N‘?@D' The level of ‘Memalei Kol

2 . S .'-[,73‘79 Almin-Permeating  all  the

1777 Worlds’ and the level of ‘Soveiv

Kol Almin-Encompassing all the
Worlds’:

Xp1 TPy 93 Kynn' N2 Memalei Kol Almin is the level
1972 0K NwAYnna nrnag Which becomes invested in all

oY belngs_ln a revealed way, giving
= -7 them life,

(1,0 "D NN TN - IAKY" as the verse says “And ‘rnx-
pNIMIK-"TAR MYy - you’ give life to them all,”
' T 7 7 7" 7 (Nechemya 9:6). This means that
Hashem gives Life to the creation
in a revealed manner through the
level of  Malchus-Kingship,
referred to as ‘rtnX-You,” since
the word ‘fTAX’ is made of the
letters .1 .n .X, representing the
22 letters from x through n,
which are ‘spoken’ through the i1-
5 ‘parts of the mouth used in
speech.’

(3, K JIANKY TN MWIRY 1T MKYIA M, Ty R AT °
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12 DA X1 "["73‘73] ‘7; 2210’ NP The level of Soveiv Kol Almin
NIM2 KT IR DN by7  also related to all beings, but it is

MR VAR XY 2 [ e them in

" revealed way.

1727 DI A" H" MK 1271 Therefore, our Sages taught

wa;gn‘y - "o ‘733 ni373 1INn (Mefnachos 43b), “Ong is

157 SR 0OV obllg.ated to say 10.0 ‘niona-

"o TS ST blessings’ each day,” in order to

draw this G-dly revelation from
concealment into revelation.

12M2 NP2 - "2 NN N This is the idea of a ‘m3na-
MHMOx DYy Xy blessing,” from the term 73™2-
. - pond’ in which the water comes
from concealment in an
underground spring to revelation
into a pond of still water.

The idea of the ‘r1>72-blessing’ is to draw down and reveal the Encompassing
Light into the Permeating Light. This flow from a concealed level to revealed level
is like the flow of water from an underground reservoir into a pond.

- DY NPNAn 1272 NP Since the “na™a-pond” of Light
NITW - MY NI oo niy  is drawn from a concealed state,
—'}'l.:,Du’m’.—'-l"ﬁ": :ﬁ”ﬁﬁh‘vn%k in order to create revealed
- AR existence, it needs to come
MMOYINT  through a process  which
corresponds to the four letters of
the name ‘i1"M1-Havaye,” which
is a Yud- contraction, Hei-

expansion, etc.

The third word of a ‘1372-blessing’ is Hashem’s Four-Letter Name of 11-1-1-7,
which is not pronounced directly, and only referred to by rearranging the letters as
‘1"1-Havaye.” These four letters represent the process of how the hidden
Encompassing Light is drawn down to the level of the Permeating Light:

»-Yud is shaped like a dot, representing contraction of the Light into one singular
point, like an initial flash of insight,
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r1-Hei is shaped like a box on three sides, representing length, width, and depth,
showing how the point of Light is now expanded in thought, like an idea is
expanded through contemplation,

1-Vav is shaped like a line or hook, showing how this expanding Light is drawn
down, like how an understanding is drawn down into emaotions,

i1-the second Hei is showing on a final level of expansion, like the expansion of
speech or action, which takes the expansion of thought to complete fruition. This
level is Malchus, where the Permeating Light is expressed in creation.

NP3 9K DYYITON OWNID X However, drawing G-dly Light
IR T Oy Kp1T NI from concealment into
o T revelation is done only through

the service of a Jew.

nm" (o oy momn) 2‘-1]'\;3\?' 173;1 As the verse says, “The House of
MMNKI372 9xr Yisroel, [should] bless Hashem.”
CT T (Tehillim, 135:19)

TOKY X Y22 W D AT This power to reveal Hashem
A39WB1 79005 M2 SxAipmn  comes from the fact that every
7 7 77 Jew has the ability to sacrifice
his/her soul for the sanctification
of Hashem’s Name.

This total nullification to Hashem gives them the ability to draw down Hashem’s
revelation.

1372 SR 72" K917 MK 1271 Therefore, the verse specifically
X211 "-1!’]7"7N" 1 "™y states, “The House of Yisroel
ST [should] bless Hashem.” This is
the idea of “117p5KR-our G-d,” our
life and strength.

His power and revelation are specifically bound up with us, the Jewish People, due
to our power of self-sacrifice.
MY 92, oMW DA 1N MM Now, the count of our days is 70
D32 NI 590 - ome 'py  Years, each year comprised of

(¥ Doan N0 0020 T W00 M)
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9"37 N7 k0 7 Sy i 365 days, all of these days exist
T b v in order to draw down G-dly
T 2K DYTR revelation through these 100
blessings, from concealment into
revelation.

21 myw) 9T NYPIR T TNV In the Future Time there will be
DR YA Y " (n the ultimate revelation of what
' ' these “blessings” accomplished,
“For every eye will behold

Hashem’s return to Tzion.”

Thus, the words of the blessing/drawing down of Hashem’s Light:

1112-Blessed: The source of blessing, the hidden source of the Light, as it
Encompasses all Worlds,

rnx-are You: The permeating Light that we see directly and call it “You,” that is
Malchus who creates with the 22 Letters from x through n, which are ‘spoken”
through the 71-5 “parts of the mouth used in speech,’

"i1-Havaye: This Light comes through a process of “»” contraction, ‘i1’ expansion,
Y’ drawing down, ‘i1’ final expansion until reaches Malchus in a manner of
Permeating Light that is then invested in our world,

1'p9KR-our G-d: This process of drawing down Hashem’s Light is specifically
through the Jewish People saying these 100 blessings, since they have the power
of self-sacrifice for Hashem,

02ivi1 79n-King of the world: Through this process of the Jewish People drawing
down Hashem’s Encompassing Light until it reaches the level of being a
Permeating Light, that is how Hashem expresses His Kingship in the creation,
sustaining, and rulership over the created beings in our world.

(2) Chapter 2

X1 9"n nD72 IXRT MM Now, these 100 blessings are
ki B ) I M2 fulfilled through speech, but

M9 '75.13?1.7?[?”.’-) 73w how do they draw G-Iln(_ess from
: P e concealment to revelation into
the physical objects of this

world?
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That is by performing the
actions of mitzvos.

Using the analogy of sowing
seeds of plants, where most
planting is from garden
vegetation, the seeds of which
are not eaten, since they are
inedible.

However, when these seeds are
planted in the soil and the
ground’s latent potential for
growth enters the seed, edible
fruits grow, even though the
seed itself was not edible
whatsoever.

There are also kernels of grain

which are edible, but
nevertheless, by planting them,
the grain becomes

gquantitatively and qualitatively
greater.

Similarly, with regard to
performing mitzvos, which is
Hashem’s Will as it is implanted
in physical objects, such as
tefillin  written on physical
parchment and tzitzis made
from physical wool, and
similarly with the other mitzvos.

And when a Jew lays those
[tefillin] on his head, this
generates a revelation of
Hashem’s G-dliness.

The section of the tefillin with the
passage of “Kadesh” (Shemos
13:2) written in it reveals
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Chochmah (of Atzilus), and the
section with the passage of
“Vhayah Ki Yeviacha” (Shemos
13:11) written in it reveals Binah
(of Atzilus).

All the levels of Atzilus are G-dlyness (Divinity), and by physically putting on
tefillin a Jew reveals in himself the Divine levels of Chochmah and Binah of

Atzilus.

'lU"\B - ﬂ"?U" '1'T'|T'T '173?{7331
"'x:xz‘?m

i 2K WIRYD KpYT
WX Yy onix

AW 0y DNANY 13 PRY
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"DW) 727 12 D3 K1 OIRT AvRY
07121 T2WWI 0N ;10w N
MM My K7 onix mam =nivm

223MN DY a0

YIR2W iy 0D Swnd amm
BT MYl Dipn '73: xbw
N3 ;573 Dy b-m 1TX 72T
i ' lAhY '7?5'1‘477? K11 12

And as the Zohar states
regarding the mitzvah of tzitzis:
“A tallis is the cloak of the
King,” (see Tanya chap. 41 and
Zohar 11 97b) i.e., it reveals in the
person the level of Malchus-
Kingship of Atzilus, of Hashem’s
Divinity.

This revelation happens only
when a Jew puts those head
tefillin on his head.

But, when one lays them on the
table, this does not generate any
revelation whatsoever, even
though a Jew’s forehead is also
physical, just like the table. And
likewise, if a non-Jew dons
tefillin, no revelation will stem
from this act.

Meaning, as in the analogy of the
latent power of growth in the
earth, that a fruit will not grow
in every place, such as a desert,
where vegetation does not grow
at all. Similarly, the Torah

72772 D) NI '["?’_b]';\[l 072 MINY 177 DIRT WKW DT :DW g3 127 1 07 & 07 meeg o)
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S"yan yIR o onx  writes only regarding Yisroel,
' N "~ “You will be My desirable
land.” (Malachi 13:12)

MIOTPX NPMAY YT AT Meaning, as is known, that the
XD 7K - 772101 'WITR' Kp) Ein Sof-Infinite One is referred
DTp X7 MY 0oy 16 KOO R S AR
K7 KT NKY DAV KIWY changed” (Malachi 3:6) and
7Mni 59" ;"o 0PV K1Y “You are the One prior to the
bp creation of the world, and You
" " are [the identical] One following
the creation of the world,” and
“All will exalt You, forever,”

(Shachris Prayer).

The fact that the creation of the worlds creates no change whatsoever in Hashem’s
Oneness, and He is the only real existence now just as before the world’s creation,
shows that He is infinitely exalted beyond the entire category of our world. He is
so exalted that compared to His true existence it is as if we have no real existence
whatsoever, and therefore do not change His status as being the Only Existence.

77 X ,NNY N1anaY 921 Now, to bring worlds into
"My 93 N3 :]m:‘m" by existence is only with “Your

R T I A
Ty b qnY manw worlds;” [since] “There is no
king without a nation;” and that
is why we can only “Praise Your
[Royal] Name forever,” since His
Essence is beyond our grasp and

understanding to praise it.

Hashem’s ‘Name’ represents His attribute of Malchus-Kingship, since a name is
only for other people to call to someone, it isn’t needed for the person by himself;
similarly, the attribute of Kingship is how Hashem ‘relates’ to created beings by
giving them existence and life.

(YoM YIR DAX TN 72" W12 2 K)
("o oK natn")
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Now, in the analogy of a king, he
transforms [the people around
him] from feeling themselves as
something important to feeling
like nothing of independent
importance, since all his subjects
nullify their ego before him.

Similarly, Above in Divinity
“There is no King without a ‘ny-
nation,”” (see Kad HaKemach,
Rosh Hashana 2:3 and Tanya part
Il chap. 7) from the etymology of
‘Ninniy-dimmed coals,” which
refers to one who’s revealed
connection to his source is
dimmed and therefore he feels
himself as independent and
disconnected,

the purpose of this is to create
someone who has his own ego and
then is able to surrender and
nullify his ego to Hashem by his
own free will.

As it is written regarding the
angels, “The legions of heaven
bow to You.” (Ezra-Nechemia
9:6)

However, angels are not
separate from Hashem as much
[as people are].

However, it is specifically the
Jewish people in this world, who
are in a situation of total
spiritual darkness which creates
a strong feeling of separation
from their source and nonetheless
nullify their ego before Hashem,
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NPT MY NINA P KT DY) this is  where the main
g;;,'[m‘ywrxn Sy nrna Ty expression of Hashem’s
~~ 7 7 7 7 Kingship is revealed, through
the nullification of ego from
feeling itself as something
[having independent importance]
to feeling that it is nothing
[separate  and  independently

important aside from Hashem].

T XY1D - X792 12 XY )
37 NP2 K

(This is not the case regarding a
son, who is like the leg of his
father, i.e., he is connected and
one with him, and cannot make
his father into a king).

This is why Jewish souls Above cannot make Hashem a King, since they are
always bound up with Hashem and have no ego. Only Jewish souls in the physical
body in this world who have an ego can make Hashem a King.

,YBIT YIX BAR 1IN KT 197 And,  therefore,  specifically
A YRITT Y7 "9 1R DUy “you,” the Jewish pgople_w_ill bea
“desirable land,” since it is only
in them that the Inner Desire and
Will of Hashem can sprout forth

to fruition.

nyna KT SR T YY1 And it s specifically through

nianmy v Dmwyn niyng  through - isroel - performing
o Mym o ' physical mitzvos, a e

; ’ ek
71T TRy NI aforementioned “sprouting”

and growth can occur.

"Honn XuT ' KT MR AN
KT WP 5 X5 u)
NI 9XWTN0IN LN Kp)
MEX" NPM2 TP NPMA DY3

SRR

This is the meaning of the verse,
“A wife who fears Hashem, she
will be praised.” (Mishlei 31:20):
Hashem is referred to as the
Groom, and Knesses Yisroel (the
souls of the Jewish People) are

DINY NYD "TIRT IR - (1T 1 TR YT T2 TR, 20 T 2 Y i K )

Ry Ty
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referred to as the Bride, the
“wife who fears Hashem.”

71921 IX NPAAKITY  This refers to the fact the Jewish
People, the ‘wife’ of Hashem,
create in themselves a feeling of
awe putting themselves aside for
Hashem.

myyaw - "SHann KM AT O Through  this  [awe  and

{5ma" PwSm mon g npma  hullification of ego] “she “spmnn-

", is praised’” — she brings forth a

- oot 017 ray of G-dly revelation, since the

word ‘Spmnn-is praised’ comes

from the expression of “i%i1-

shining,” as we find in the verse,

““99ma-when He [Hashem] will

shine’ His lamp on my head...”
(lyov 29:3)

Through our efforts to come to a fear of Hashem and putting our ego aside to fullfill
His Will, we reveal Hashem’s Kingship in ourselves and the entire world, which
is a tremendously great revelation.

() Chapter 3

SAPYI WMWY DRAT" WY This is the meaning of the phrase
“the family of Yaakov, who came
into Egypt, caused them [the
mitzvos] to take root;”

NP2 KT ,TYNY MWW AT meaning the Jewish People below
'[11'7;7-; 'Y NI ITIY Nivan in this world cause the mitzvos to

take root, referring to the
- D“DW:\ oI W:'?ﬂ'I'? mitzvos which descended from

Hashem’s Will to become
invested in physical objects.
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NIN2,2pY=1"1 - 2pYINPMARNT  This is the idea of calling the
-m;g‘y APy NI TN T Jewish People ‘“apyr-Yaakov,’

which are the letters of -1
apy-the letter "-Yud which
represents Chochma/Wisdom
that descends below to the level of
the heel, representing the lowly
physical level.

The Jewish People in this physical world, which is called “the 2py-heel” of all
levels, bring down the level of the "-Yud, the highest level of Hashem’s Wisdom
that contains His Inner Desire and Will for the mitzvos, into this physical world
through their actual performance of them. This is why they are referred to in this
verse as ‘apyr-Yaakov,” the -Yud connecting to the apy-heel.

- "KWY MDY YY" 1 YT OV1 As a result, “Yisroel flourished

5% Doy amny A nih  and blossomed” — like emerging

. T N . and blossoming from
KPR P!

concealment to a revealed state.

Through sowing of mitzvos in this world in the time of Galus-Exile in a manner of
“Yaakov,” we reap the harvest of the revelation of those mitzvos in the time of
Geula-Redemption when we will be on the level of “Yisroel.”

mayn - nipy yImr" A This is the meaning of (Daily
NI - ay™a 7 Yy c"niyags  Shachris Prayer), “For he who
) m'ﬁ 'Iljr; '73VJ .‘l.m}’ﬂ ,m}’ﬂﬁ zows r,ighteousness, salvation
‘ prouts” - through sowing,
~WJDW3I‘? PRI which represents doing mitzvos
and giving tzedakabh, it is for our
benefit [and causes salvation to

sprout].

NYY2 RIT™172 Wi 'XT2 13 For surely Hashem Himself
77 RPX 1K) 0010 Y1 could have provided for the

"mmwv nvnyn" mv'rb um:r': poor, but it is only in order to
' give us the merit of

gl bN D'W IR ARy N accomplishing the “sprouting of
.‘7”;; niyno awyn ‘7:_7 salvations” that he made some

' - people require receiving charity

from us, which brings the true
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power and nature of the mitzvos
into revelation from their state
of concealment through our
performance of the mitzvos.

And this is the intent of what
King Dovid HaMelech says
(Tehillim 119:96), “Of every
‘1oon-desire’ | have seen the
end; but Your commandments
are exceedingly broad.”

His intent in ‘n%2m-desire’ is not
only that there is a limit to
material desires, but that there is
also a limit to the spiritual desire
for Divine Wisdom,

and for the ‘wbim nivm-desire
of our soul to return to our source
in Hashem,” as in the expression
“wiby mnH-my soul yearns
(desires) Hashem,” (Tehillim
84:3).

This yearning to connect with
Hashem has an “end” and limit,
for every soul has a limit to its

spiritual attainments and
understanding.

However, “Your
commandments” are

“exceedingly broad;” meaning
that Hashems mitzvos are
“broad” in their capacity to
receive the unlimited revelation
of Hashem, since through
performing mitzvos this causes
an unlimited revelation of
Hashem, this is why even though
spiritual desire and yearning have
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a limit, but “Your mitzvos are
exceedingly broad.”

This is the meaning of the verse,
“Fortunate are you, who sow
upon all waters:” Every level of
understanding of Hashem’s
revelation that can be attained
in the upper and the lower Gan
Eden is called “water,” as the
verse says, “And a river flows
forth from Eden [to give water to
the Gan (Garden)] ...” (Bereishis
2:10)

However, regarding physical
mitzvos, their planting is “upon,
i.e., above, all waters,” meaning,
above and beyond all levels of
“water,” which refer to
graspable revelation.

Similarly, by learning Torah,
which also descended to become
invested in concepts relating to
physical objects, we also effect
an “exponential growth”
through this.

Therefore, our Sages said (Bava
Basra 10b), “Fortunate is he who
arrives here with his Torah
learning in  his  hand.”
Seemingly, this is a wonder,
since Above, speech of the Torah
discussing physical things is
completely unnecessary, such as
(Bava Metzia 2:1) “These are the
found objects [that one must
announce] ...” and similar?

However, for the seed to be
sprout it needs to be specifically
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rooted and absorbed into the
earth, and only then can it grow;

similarly, when one actually
absorbs his Torah study, to the
extent that he is “holding it in his
hand [intellectually],”

then from that can come an
“exponential growth,” a great
revelation, far greater than the
limited revelations of Gan Eden,
for there (in Gan Eden) the soul
iS only “enjoying a ray of the
Shechinah-Divine Presence.”

Until now the Alter Rebbe explained that ‘apy-Yaakov’ is "-Yud connecting to
the apy-heel. This is the level of the Jewish People in this world, who “plant”
Torah and Mitzvos in this world. According to this the verse means: “ ww nxan
-those who come to take root into this world apy»-are the family of Yaakov, the
Jewish People.”

Now the Alter Rebbe will add that ““Yaakov” also represents the Torah itself, which
needs to be “planted” in this world. He will thus explain the verse: “ nxai1-the
Jewish people who come into this worldapy? wnw? -they cause “Yaakov-The
Torah” to take root.”

Oy KTY APy wawY A
npma - bR AWMy npna
TR NP2 RINY,"2py"

This is the meaning of, “wnuwn
apyr-causing Yaakov to take
root,” by implanting and
causing the level of Yaakov,
which is the Torah, to become
absorbed in the “ground” of the
Jewish People.

Now the Alter Rebbe will bring verses that the name “Yaakov” can also refer to
the Torah study itself:

i(.ny ovin) "> 2PYIA NYTY DN
'[‘15".! (3,1 n;nn) "y :Py!b nﬂN '{nn"
"3 TN KZK K

It says: “And He established
testimony (Torah) in Yaakov;”
(Tehillim 78:5); and it says
“Grant ‘Truth’® to Yaakov,”
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(Micha 7:20), and the word
‘Truth’ refers to the Torah.

We see that the Torah is called Yaakov, and in the Torah Hashem placed the Truth
and the testimonies.

The result of absorbing one’s
Torah study is the continuation of

the verse:  “oxn-Yisroel’
flourished and blossomed,”
meaning, it brings forth a

revelation of “*»-to me there is
internalized wx=-the wisdom of
Hashem’s ‘Head,’” as is known.

And this is what the original
verse continues to say: “And the

5an-world will be filled with
‘MANAN-produce.”” The simple
meaning of ‘TANN-produce’ is
crops.

The word ‘121N-produce’ also
spells 1"27"IN - place it
inside...’

This means to transmit in a way
that it is absorbed fully, on the
level of "7;Jj-w0rld,’ referring
to Knesses Yisroel (Jewish
People), who are called a ‘Land
of Desire,’

that Torah and Mitzvos can be
absorbed and implanted in them
until they become revealed, as
was previously  explained
regarding Yaakov (planting) and
Yisroel (sprouting) Hashem’s
Light.
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However, in order to draw the
levels of Yaakov and Yisroel
down, three things are required:
Avraham, Yitzchok and
Yaakov, for the three prayer
services were established by the
forefathers.

And this is the goal of prayer,
when we request “Blessed are
You, ‘MNiI-Havaye,”” drawing
You from concealment to
revelation through Havaye, as
known and explained earlier in the
maamar.

However, there must first be a
sense of bitterness on one’s
being utterly distant from
Hashem, as is stated, “The lower
waters weep, [saying: “We want
to come before the King!]”

When Hashem first made the world, the waters were all mixed together, and on the
second day of creation He separated the upper spiritual waters to ascend to Heaven
and the lower physical waters to descend to the earth. Because of this, the lower
waters cry to Hashem to return to their source in Hashem. [Hashem consoled the
waters by promising them that Jewish People will use the physical water for
Mitzvos, like the salt from the sea for salting the Korbanos in the Beis Hamikdash.]

Similarly, a Jew should feel a great yearning to return to his source in Hashem.

TMRY 2", NPT anng
7 MIN NOK TYMKAY "»
;1 NNy

This is done by reflecting on
Hashem’s Greatness, as we say
in the morning prayers:
“Blessed is He who spoke [and
the world came into being] ...”
Meaning, that with one
Statement [of Hashem] all of the
worlds came into existence.
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Mo DAY NPT I NTIWY And “it is worth all of the
- suffering of Gehinnom (Hell) [to
reach even the lowest level of Gan

Eden] ...”

M7 2pM” 9 MR As our Sages teach (Chagiga
I niY - "NKT XYYY M 15b), “It is worth it to be judged
o T i meie wee@nd punished in order to come
1T
S IPET T to the World to Come” in order
to “delight in the ray of the
Shechinah-Divine Presence.”

The contemplation is as follows:

Hashem created all the worlds in one Statement. This includes all of the levels of
Gan Eden, including the highest possible levels of Gan Eden.

The lowest level of Gan Eden is such a great spiritual enjoyment that it is worth it
to go through tremendous suffering to reach Gan Eden.

Gehinom (Hell) is so spiritually painful that one minute of Gehinom is worse than
a lifetime of physical suffering.

Yet, it is worth it to go through the entire process of Gehinom to reach the lowest
level of Gan Eden. This proves that even the lowest level of Gan Eden is infinitely
greater spiritual enjoyment than any physical enjoyment a person could ever have
in his entire physical life.

Now, this is true of the lowest level of Gan Eden. However, there are infinitely
higher levels of Gan Eden than the basic entry level. These higher levels are
completely beyond our imagination how much enjoyment and truth they possess.

Now, even the highest possible levels of Gan Eden are all created by just one
Statement of Hashem. This means that Hashem is in a totally different category of
existence than the entire reality of Gan Eden.

Our soul originally came from Hashem, the way He is higher than the Statement
behind creation of worlds.

It came down so low into a body that only understands the lowest physical
enjoyment. This is the greatest possible descent from its lofty source in Hashem.

7y TR WD) MIMNT 7T 9V Through this, one’s soul will
.n‘lbjnjqunvj become embittered over his
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raised his voice and cried,”

being absolutely distance from
Hashem.

Nevertheless, while “weeping is
implanted in the heart from this
side, joy sits in the other side.”

Meaning that in truth, from the
vantage point of the body, one is
absolutely distant from Hashem.
However, from the standpoint of
the soul, there is immense joy, to
have joy in Hashem, ‘the joy of
[His] mitzvos,” which descend
from His Essence and Being, so
to speak, above even the level of
Hashem’s Light that ‘Sovev Kol
Almin-Encompasses all
Worlds,” and become invested in
the physical mitzvos that we
perform, thus reconnecting us to
Hashem’s Essence.

However, how is it possible that
these two opposites (weeping and
joy) are fused so absolutely?

It is accomplished through
‘Yaakov,” who symbolizes the
attribute of mercy.

to awaken

Hashem’s mercy. Yaakov represents Hashem’s attribute of Mercy. This attribute
enables to fulfill our mission of planting mitzvos, since this mission requires a
combination of bitterness and joy. The combination of these two opposite aspects
is through awakening Hashem’s mercy. Based on this, we can explain the verse (in
a third manner): “wnw2 o xa-the Jewish People who came to this world to plant
mitzvos apyr-is through the attribute of “Yaakov-Mercy of Hashem.’”

]y jp i R e/ W v
"uv‘w

As we say (in the Daily Prayers),
“In Your abundant mercy, have
mercy on us..
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2217 ,5"19 MMM NPMA T 91 With this Mercy from Hashem,
SMyn Sy nmaw' nrm mv-b the joy of a mitzvah is made
Mam possible, which causes some of
bD " ’1‘7’11‘\3’1‘[: Xy the power of connection to
Hashem of the mitzvos to be

revealed.

(23,13 niTn) "ApYr Yip 9p" AN This is the meaning of the verse
(Bereishis 27:22) “The voice is
the voice of Yaakov.”

The verse is describing what Yitzchok said when Yaakov came to ask for the
blessings. Yitzchok said that the characteristic feature of Yaakov is specifically his
voice, how he mentions Hashem constantly in whatever he discusses.

MY 13 0y KW pn SWnd) This is analogous to a voice,
D‘?}J‘l‘l which  reveals what was
’ previously concealed in thought.

So too, with Hashem’s Mercy there can be revealed the hidden love and joy in
Hashem’s service.

WK DI AT 5y Tyl BPMm A voice is produced with three
NMaY ,0™ab 0™MaT ooy omy  things: Fire and water, which

1720 Yy K M e opposites, and air, which is
S - v an intermediary that connects

the two opposites.

Speech is made of three components: 1- the moisture in the lungs and throat, 2- the
heat and energy of the blood pumping into the lungs, 3- the air in the lungs.
Through the air, the heat and moisture are able to merge together in producing the
sound of the voice as that air hits the vocal cords and mouth.

Miyyn M%) NP2 NIY 13 D Similarly, in order for the [effect
T 9y 12 D) KIT TERY niven of] action mitzvos to be revealed
’:'7..33 N1 NP ,3517’]‘\5’[‘[3 below, _the idea of Yaakov
=T R (Mercy) is also necessary.
"IN M2 2Py K PPN Therefore, Yaakov is known as
NYRIT M 0™MRY - (ma 15 mnn) “the mld?]l_e hpole” Ejsee]c Shemrc])s
'DU‘?,'*D TmUE\U Y '7?5 T-“;?ya 26:28), which extends from the

Lo uppermost end to the lowermost
D’TU‘S:?W”: WT??D?N'?W BWIPT end, in order to connect the
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beams [of the Mishkan] so that
they do not separate and become
detached.

The Mishkan (Tabernacle) in the desert that the Jewish People built was made of
48 standing beams of wood, called Kerashim. A hole was made in the middle of
the beams, so that one long beam could be inserted through the middle of all the
beams and thereby connect all of them.

Similarly, Yaakov’s Attribute of Mercy is able to connect all the levels, and bring
the hidden higher levels into revelation in the lower levels.
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This is the meaning of [the
original  verse],  “Yaakov’s
family, who arrived and took
root in Egypt”:

Meaning, that in order for the
Jewish People to receive the
Torah and the mitzvos in a
manner of Yaakov (planting)
and Yisroel (sprouting), until
their “seeds” of mitzvos in Egypt
produced the great revelaition of
Hashem at the Giving of the
Torah, when “Hashem spoke to
you face to face,” (Devarim 5:4),

they first had to come down into
Egypt, which is the idea of
bitterness, as it says that the
Egyptians embittered their lives
“with mortar and bricks”
(Shemos 1:14).

Only then could they receive the
Torah. This reflects the pattern
described in the verse “First one
must take be spiritually planted in
the dirt and take root on the level
of Yaakov; and only then can one
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grow and flourish spiritually on
the level of Yisroel.”

NK 92p7 *132 DMYNA T M This took place in Egypt in
DAY N MA NLia i order to receive the Torah,
Ty ~°7" 7 7 which we received only on an
external level, perceiving only

how the Torah applies to

physical matters of the mitzvos.

70D TayY) mM%2 Ry o) Similarly, the bitterness that we
92991921 TNY YW 12 12 DA KA experience now in our present

Ty NS AT DTN N Exile aqd_ in our overwhelmmg

= SO e T B T T responsibility  to - attain our

(mamye) AR YA ivelinood, is so that in the
Future [Redemption] we will be
able to receive the inner
dimension of the Torah, when
(Yeshaya 52:8) “with our very
eyes we will see when Hashem
will return to Tzion [the Beis
Hamikdash].”

This means that we will experience the inner dimension of the Torah which is
described as “seeing it with our eyes,” meaning, seeing the lofty Divine dimension
of the Torah that nowadays we only learn about but cannot directly perceive.

To reach this deeper level of perception of the Torah it is worth all the suffering in
Exile, since the revelation of Hashem we will perceive then we will be a totally
different category of revelation altogether compared to the revelation of Hashem
that we perceive now through our understanding the Revealed Dimension of the
Torah.

- ¥ ,2pyr - ARMNR" N This is the meaning of the verse

:(r,mn myw) MNIW 13 - "Ox7ir quoted at the beginning of the

' "1‘”“ R'],‘D"\ K _1;;-1',.. ;naaamar (from Yeshaya 43:1), “So

ys Hashem your creator,

Yaakov, your former, Yisroel,”

which corresponds to another

similar verse (Yeshaya 45:7) “He

forms light and creates
darkness:”
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We asked at the beginning of the maamar:

Since “creation” is a higher level than “formation,” so the higher level, Yisroel,
should be associated with “creation,” and Yaakov, the lower level, with
“formation,” why does the verse reverse the order and connect Yaakov with
“creation” and Yisroel with “formation?”

We have a similar question on the verse “He forms light and creates darkness;” if
light is higher than darkness, then light should be associated with “creation” and
darkness with “formation,” why does the verse reverse the order of those
associations?
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The answer is: In everything
there is the substance (matter)
and the form (conceptual
dimension).

The creation of the substance
which came down below is
known [figuratively] as
“Yaakov,” and the formation,
referring to the abstract form
known as

and concept is
“Yisroel.”

In the process of creation, the first thing that is created is the matter/substance,
which is then given a form. Thus, even though form is loftier than matter,
nonetheless, the form only comes after there is already matter to shape and define.

In terms of darkness and light, Hashem first “creates” the matter, the substance,
which is spiritually dark, and then “forms” the form/shape, which is spiritually
illuminated. That is why it says “He forms light and creates darkness.”

Similarly, in terms of the Jewish People, the first stage of our being is in a state of
spiritual darkness, known as Yaakov, in the time of Exile, which is followed by
the higher stage of spiritual Light, known as Yisroel, in the Time of Redemption.
This is why Yaakov is “created,” since this stage is created first, like the raw
matter, which is then “formed” into the level of Yisroel.

DX 92" 917 MK AV AN This is the meaning of the

iNnam - inpanY nnTip ixpn  Statement of our Sages (AV?S
R Vakivigla 3:9): “Anyone who’s fear of sin
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supersedes his wisdom, his
wisdom will endure,”

"MRPRNN ANNIR" NIIY M meaning in order for his wisdom
niny MY 5"13 mmy N to endure in a manner of true

e W mmme ey SProuting  forth,” this must
SRIRDIT KT NN OTpR have been preceded by his “fear
of sin.”

Just like the form can only come after there matter and substance to shape, so too
the wisdom, which is the spiritual form, only has lasting application in the “matter”
of the actual mitzvah observance, the “fear of sin.”

"I NRTY TWKR" (12YN5 K11 As is explained above, “A wife
$ o "9HInn N, K11 who fears Hashem,” specifically,
YT 7T “he [is the one] who ‘S%ann-is

praised.’”

As explained above, that specifically the fear of Hashem ‘S%mnn-is praised,’
meaning that it brings about ‘17712-when He [Hashem] will shine” His true Light
into us.
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Every maamar from the entire Torah Or/Likutei Torah with nekudos and
punctuation is available on:
www.ChassidutBehirah.com

Did you enjoy this maamar? Please consider partnering in this project
making Likutei Torah/Torah Or available to many!

To partner by giving monthly (or one time) go to
www.DonorBox.org/LearnChassidus

To view previous maamarim translations, go to www.LearnChassidus.com

To place a hakdasha in an upcoming maamar, contact me
lessonsinlikutaytorah@gmail.com



http://www.chassidutbehirah.com/
http://www.donorbox.org/LearnChassidus
http://www.learnchassidus.com/
mailto:lessonsinlikutaytorah@gmail.com

